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PREFACE 


Wisdom, it seems, got a better hold of me 
better than the realms that was knowledge and of 
experience. It had become the great catalyst 
(arguably) for a student of MSU-GenSan to 
be the basis for my wandering of my own 
self into the world of Philosophy. 

How wonderful and amazing is 
that, for such a simple thing to become 
greater and beyond! 

It therefore consumed me into the 
abyss of a greater awareness as a sapient 
being trying to understand what is beyond 
the perceiving realm of Mankind’s limiting 
vision; that this dream, the end of means for 
a student of Philosophy no matter what field 
is in his or her own choosing. 

And I wish to try that, for I aspire 
to become a Philosopher of my own 
standing for the future. 


Does trying to make sense of reality 
be the basis of philosophizing the world 
around us? Can this be the eternal focus of 
a philosopher’s knowledge of expanding the 
realm of intellect between us, the knower 
and the ‘want to know’? 

This, here les myself, trying to 
know what shall be known to grasp the 
Great Beyond. 

‘“What’s beyond the realm of the 
Material?” I tried to answer, and it opened 
not a box of chocolates, but a box of 
wonderful ideas. 

I had took an interest in the world 
of Philosophy since I was a kid. Here lies the 
culmination, the origin, if you will, of my 
staggering intellect that I possess, which 
therefore, increases my awareness of our 
reality and increasing the burden as a sapient 
being, trying to make sense of the world 
around me. I aim to be aware of our place 
in the very reality we are going to have. 


And today (as of this writing) in the 
year twenty-twenty-three, my passion of 
Philosophy took it further to new heights. 

But these very ideas of mine which 
I have kept it so long have been 
disorganized in various notes all over the 
place, whether written physically, or have 
been kept in the back of my mind. And I do 
not want to leave my unorganized thoughts 
being messy out in the open. 

So in my first ever self-commute, I 
hopped on a transportation enigma called a 
Tricycle, paid 40 pesos to go to a certain 
Mall in my home city that was Metro 
GenSan, and bought a small notebook for 
me to write my ideas on. 

Thus, the creation of the first 
manuscript of this book that you know 
today. 

And here I am, writing the 
introduction to a manuscript that might very 
well become a mature book in the near- 


future, on a silent moonlit night, coupling 
myself in peace that I have sought for so 
long — the peace I had longed for: to write a book, 
an academic piece of writing a book! 

A book of my own, and Philosophy 
as my subject! 

This peace had sought me to go 
back to my passion that is writing. Yes, I 
love to write my own thoughts, write my 
own ideas, whether it be online or physical; 
thus, right now, the want of writing has 
solidified my want and need of writing my 
ideas on a medium I am comfortable with. 


Especially paper. 


Writing your ideas on paper is nice. 
To write on paper forces your brain to think 
critically without distractions, thus making 
the mind more apt and clear on what you 
write with it. It can also feel personal since 
the physical act of writing can help you 
connect more deeply with your own 


thoughts, especially for aspiring 
Philosophers like me. It also increases your 
power to comprehend and to read by letting 
the brain ‘talk’ to the hand in the realm of 
writing, through engaging the brain in 
different areas of the body. 

Research has shown that students 
who take notes by hand tend to remember 
information better than those who take 
notes on a laptop (thus avoiding eye strain 
and the other things that may cause more 
health problems to the human body when 
exposed for too long). 


This booklet, or book, my dear 
reader, if you somehow got a hold of the 
book once it gets published, a collection of 
my philosophical ideas will be presented to 
you. But occasionally you may find ideas 
here not related to philosophy itself. 

And I have wanted this book to be 
read by everyone, especially to the academic 


field of philosophy; but it should not be 
restricted to them, for I have meant this 
book to be read by everyone, from the lowly 
commoner to the highest positions of 
power, reading the book to make them 
wander more about their place in the world. 

Here then lies a book that contains 
the wonderful life of a person told through 
ideas coming straight from the mind of the 
author of this book. And with it, lies my 
ideas, thoughts, things, and all others, no 
matter how organized or disorganized are 
they, messy or not, incomplete or complete, 
in this book I wanted to create for so long, 
now a vety possible reality of doing it as 
such I have wanted. 

Creating a book. 

Writing my ideas on paper. 

And be read by everyone. 


Joshua Kyle T. Rovero 
March 6t 2023 


Chapter One 
The Cause-Value Effect 
(Ethical Maximization) 


Mankind has the power to reason its 
actions in the natural world. It is a 
manifestation of our intellect in the physical 
world through our morality, which is a 
guiding force to our reason in every action 
we take. Therefore, Reason as our 
manifestation as human beings, morality as 
the driving force to reason. 

But how do we weigh our morality? 
What simple formula or idea governs what 
dictates the reason of our action that 
governs the physical realm? 

In our action, the ‘doing’ of action 
is governed by the Cause (the motive that 
governs action); the ‘idea’ that propels a 
person to act on reason. 

But, what propels a person to do 
something? The Cause is enough to propel 
a person into reason, but what dictates the 


worth of the cause to propel and act with 
reason? 

Thus the emergence of something 
called Value (something that is very valuable 
or desirable); here, morality comes forth as 
value, where the moral compasses of ‘right’ 
and ‘wrong’ (and all its various synonyms) is 
dictated by action by the analysis of value 
and the calculated importance of reason that 
leads to moral action. 

Here, we have two factors that 
dictate morality and reason. What then, is 
their relation with each other? 

It can be summarized with this 
question — 

“How valuable is that motive?” 

OR 

“Ts this action a good course of action for 
me?” 

Thus, the Cause must be fueled by 
Value, locking itself in dependence with 
each other. Thus, Cause and Value leads to 


the solidification of reason — reasonable 


action, that is — to take decisions in 
situations and dilemmas that require 
morality by itself. 


Here, we teach a situation where the 
person has to maximize his or her ethical 
and moral values by making the most out of 
ethical situations where reason is the dictate 
of nature. 

By maximizing the ethical compass 
of a person (or ethical values), the value of 
the cause will expand and further expand, 
thus leading the reason to weigh the options. 

A rational being’s actions is always 
composed of the Cause and Value, while the 
being or person may increase the value of 
the cause which increases the value of the 
action that leads to the solidification of a 
reasonable cause. 

Thus, the Cause and Value Effect is 
a proof of systematic rationality in sapient 


beings that are aware of their reality in the 
world. 

And thus, these govern our 
rationality to the static nature of the world, 
but also utilize reason in our moral soul, and 
it governs our actions in reality. 


Is there value in an action? 

Yes, there is. 

An action can bring positive or 
negative outcomes that can have an ethical 
impact on reason, and can lead to the appeal 
of the cause itself. 

Is there a cause in reason? 

Yes, there is. 

Reasoning involves the process of 
identifying and analyzing the underlying 
causes and factors that contribute to the 
materialization of the cause. 

Based on these analysis, we can say 
that both are the key to understand the 
formation of ethical standards in mankind, 


thus the formation of morality in humans 
because they are social beings, and sociality 
is governed by ethics or ethical action. 

And thus, we can simply infer that 
reason is responsible for the creation of 
ethics that leads to the creation of the moral 
soul in mankind. 


Chapter Two 
The Three-Body Problem 


What is the Three-Body Problem? 

Although I admit the term itself is 
derived from Science, specifically Physics, 
here in this context, it is different and not 
related to the Scientific Field in any form. 

It is different here, to say the least, 
in the field of Metaphysics. 

Here, the Three-Body Problem 
focuses on the relation of three parts, the 
Mind, Body, and Soul. 

The Mind is the agent of 
knowledge, thus it is responsible for 
governing the Body and Soul. It is 
Immaterial, for the Mind is the embodiment 
of consciousness — the abstract concept that 
encompasses cognitive processes and 
subjective experiences. Thus, a manifestation of 
the brain’s intellect. 


The Body is the physical 
manifestation to our tangible reality. It 
allows us to use our five senses and to 
experience our physical world as a human 
being. Thus, it is Material, for the Body is 
our physical aspect in the physical world by 
itself. It provides the mind the faculties of 
experience, which allows it to think and 
manipulate the Body’s actions to govern the 
reality around him. In short, this ts the physical 
manifestation of our reality. 

And lastly, the most potent of them 
all, the Soul. 

The Soul provides stability to the 
Body and Mind, the one who supports their 
structure to a certain amount of stability in 
both. It is Hypermaterial, where it can 
possess both material and immaterial traits, 
but cannot be felt by the Mind and the 
Body. 

The Soul in this dichotomy is the 
most unique of the three. It is the very 


essence of the human being, which persists 
beyond the physical death of the Body, and 
of the obliteration of the Mind. The Soul, 
because of its uniqueness, has surpassed 
itself apart from other aspects of existence 
such as the Mind or Body. Its being has 
surpassed itself apart from all that 
compasses total reality (thus making it 
Hypermaterial) that exists ‘in there’. 

The Soul exists both in an unstable 
and stable state, but it is never-changing, 
only undeviating from its form. The Soul is 
unperceivable therefore by the Material and 
Immaterial worlds, but it was there, standing 
and presiding over reality. 

Now that we have the 
characteristics of the three, then we ask: 

What could be the problem? 

The problem lies in the nature of 
relations between the three. 

Are these three in symbiosis? Do 
they depend on each other or not? 


Thus, the problem of the three parts 
of the totality of the body. 


Here lies my challenge to Cartesian 
dualism. This topic is not just a mere 
problem, but my idea and an alternative to 
forms of dualism commonly existing in 
metaphysics today. 

The three parts are components in 
understanding the essence and nature of 
being — the exuberance in the discovery of 
the three parts may be a key in further 
knowing the nature of existence in the 
whole. 


What then, should be the solution 
to this problem of the Three Parts? 

We begin with the Soul. As supreme 
governor that controls the Mind and Body, 
the relation of the Soul to both spheres are 
interlocked with each other. The Soul 
operates both, but the Mind and Body have 


their own autonomy. Should the Soul gain 
primacy over the Body, and the Body loses 
its autonomy, the Body will not exist; thus 
no vessel to operate in the physical reality, 
and the Mind would no longer exist. Should 
the Soul gain primacy over the Mind, and 
the Mind loses its autonomy, the Mind 
would cease to comprehend the world 
around him, paralyzing the Body. 

Next, the Mind. The Mind is in 
constant dependence with the Body, for the 
Mind operates the Body, making it feel, 
sense and interpret the world around it; but 
the Mind must cooperate with the Soul, for 
the Soul has the essence of existence in the 
world, giving it purpose — the purpose of 
knowing the world, from the Soul to the 
Mind. 

And then, the Body. The Body is a 
slave to both, for the Body, as physical 
manifestation of the Mind-Soul complex, 
allows the Mind to perceive and feel the 


world around him; while the Soul gives the 
Body purpose, the purpose of existing in the 
world, to feel the reality around him, and to 
give life to the Body by means of nurturing 
it for the continuous existence of the Body. 
And thus, this is my solution for the 
concept of the Three-Body Problem. 


Chapter Three 
Totality 


Here, I introduce one of my 
concepts previously mentioned by word in 
the previous chapter: the concept of Totaly. 

What then, is Totality? 

Totality is the idea that all of reality 
is the whole of the experience; it is all of Dasein. 
The unseen and seen parts of reality is 
therefore, a Totality. 

The Totality is thus a greater whole 
that encompasses the Three Spheres of 
Existence: the Immaterial, which represents 
the spiritual and the unseen world and 
everything intangible in it; the Material, 
which represents the physical world and 
everything tangible in it; and _ the 
Hypermaterial, which represents the duality 
of both, sometimes having these two 
qualities as inseparable to themselves. This 


results in the Physical and non-Physical 
realms and concepts are a part of Totality. 

We can therefore call the Totality 
the “reality of realities”, for the reasons 
mentioned on the previous page. 

When we speak of the greater 
whole, be reminded that this whole cannot 
be quantified in any sort possible, since 
Totality compasses all reality, tangible and 
intangible, reality cannot be quantified, for it 
is infinite in nature — thus the infinite nature 
of Totality is present. 

Thus, it can be said that the sum of 
its parts is the whole, the sum of the whole 
is reality, and the sum of reality is Totality in 
itself. This zs totality. 

This, therefore, leads us to another 
question: zs Being then a Totality? 

And yes, it is. Why? All qualities 
inherent in tangible and non-tangible 
concepts are the qualities of Being, the 
qualities of Dasein. Qualities are therefore, 


capable of existing, whether they be tangible 
or non-tangible. Since qualities are a part of 
Being, then Being, in conclusion, is 
existence itself, which leads us to reality, and 
thus by itself, Being z Totality. 

Thus, there is the Totality of Being, as 
it should be called. 

Then, there is another question: is 
there the Totality of Existence? 

As T have discussed it before, reality 
is Totality, so the quality of being real is a 
quality and characteristic of existence, thus 
existence is Totality. 

Here, because of these 
characteristics of Totality, what we perceive 
our senses are merely parts of the Totality 
we see and feel; thus, since our senses do not 
see the greater whole, our senses are 
therefore, imperfect. What we see is what 
therefore Plato called the Imperfect Form, 
according to his Theory of Forms. Using 


these theory conceived by Plato, the Totality 
is therefore, a Perfect Form. 

Why then, Totality is a perfect 
form? For it is a collection of all our qualities 
as perfect representations of all that is 
reality. 

Thus, since Totality is a perfect 
form in the Platonic View, thus all concepts 
and objects are in the greater view of reality, 
perfected by being existing as a part of a 
whole that is interconnected with each 
other. 

Now, this is to be noted that for 
these reasons I have established the ideal of 
the Totality. 

Thus, it is simply ‘T’, a subject of 
these terms, is subjected to the real and 
unreal, material and the immaterial; but we 
have not known is that there is more in the 
whole — thus it had simply become what 
constitutes the small whole over a larger 


> 


whole, the total whole of both substances 
that exists and cannot be quantified. 

Then, how should we describe this 
Totality? 

First, there are two circles — the Real 
Form (the physical world) and the Perfect 
Form (the perfect world); the Individual in 
the Real Form is a normal person 
experiencing the reality of the world around 
him, but the Individual has his ‘perfect’ 
counterpart, the Perfected Individual, where 
his or her being is the mirrored version of 
his full potential in the existence to his 
reality — a pure soul, or basically, the 
Immaterial version of the person itself. 

Both circles are connected by a 
natrow wormhole, but is cut across by the 
Hypermaterial for this | wormhole 
represents the World-Disclosure of the Real 
to the Perfected, the line of the unseen and 
abstract parts of reality. 


Outside the two circles, it is divided 
into two. The Real Form is a part of the 
Material, for this is the physical reality that 
exists here in this world. All things that can 
be touched in reality is in the material. On 
the other side of the “division” is the 
Immaterial, where the Perfect Form resides, 
for this is the realm of the abstract and the 
unseen; all things that we cannot perceive, 
touch or hold, is in here, in the Immaterial. 

All of this is encircled under the 
realm of Reality, for reality is composed of 
the Three Spheres of Existence (Immaterial 
— Material — Hypermaterial). 

And there was a box that contains 
Reality outside of its reach, and that is 
Totality: all of Reality (and _ possibly 
numerous others) is contained here — she 
whole in the greater whole. 

Which begs the question: Is the 
Totality an Absolute, then? 


Yes, it is absolute. It has no 
restriction and exception since it was the 
governor of all that is real; One cannot 
justify that the Totality can be governed is 
false, for reality cannot be governed by the 
Artificial and Natural Realms that exist in 
reality, for the two realms are just 
byproducts of reality, not an appendage to 
reality itself. 

Thus, the concept of Totality, as I 
envisioned it. It became a major bedrock for 
my system of Philosophy, for I have 
theorized that there is something more than 
just reality as we know and question it, in 
that something far more greater than reality 
exists; and thus, the concept of Totality is 
born. 


Chapter Four 
Reality and Anti-Reality 
(Material and Anti-Material) 


Here in this section lies a concept 
that I have been thinking for so long. 

When we have a counterpart, it 
must be based on its original form to make 
the said counterpart of. 

Thus, the same can be said for 
Reality: all things that are physically real in 
the material world, has, in fact, counterparts 
in it. 

The universe has an _ inverse 
counterpart in the very reality it appears to 
be, but unlike the immaterial, there is its 
counterpart on the material. 

Thus the notion of “Material, Anti- 
Material”. 

To demonstrate the principle 
mentioned above, here, I give an example. 


Ballpen A and Ballpen B may be 
different, but the process of making them is 
similar and their function is similar. Thus, 
Ballpen A = Ballpen B. 

What of the two Ballpens? Ballpen 
A had similar in common with Ballpen B, 
and they are integrated into reality, with no 
notable distinctions can be made. 

But which Ballpen is more efficient 
in being a ballpen? Let us assume that in this 
case, Ballpen A is better than Ballpen B. 

Thus the notion: 

Ballpen A = Ballpen B. 

Thus, Ballpen A can be said that it 
is a spitting image of Ballpen B. 

Ballpen <A, since it has the 
characteristic perfection of being a ballpen, 
is therefore the Perfected Form, the ideal 
Ballpen — thus Ballpen A is Anti-Material, 
grounded in material reality but aspires to 
perfecting itself to the fullest. 


Ballpen B, however, is real. While 
not perfect, or did not take to the levels of 
perfection as Ballpen A intends to be (more 
idealistic and optimistic in its Being), it still 
fulfills its function as a Ballpen. Thus, it is 
more grounded to reality, and thus, it is its 
Real Form — therefore, Material. 

Thus, ‘Material’ is defined as 
something that has qualities in purpose of 
being materially, while ‘Anti-Material’ is 
defined as the perfected form of the 
Material Being in reality itself (the Ideal 
Object). 

These are two concepts that exist in 
the Material World, with two properties that 
exist in objects, and while they seem to be 
characteristic of the Immaterial and the 
Hypermaterial, they are not related; they are 
separable with each other. 

The reason why this concept of the 
Material and Anti-Material exists is because 
the physical object may have a counteracting 


force that may oppose the real object itself, 
possibly the inversion of being that is 
different from being itself. 

I have mentioned before that there 
is the so-called (and I have referred this too 
many times) that there is the so-called Three 
Spheres of Existence, where I introduced 
them in Chapter Three of this Book. 
Although it was already simply explained 
(and is a topic of its own right), there is an 
interesting thought that concerns the nature 
of the Three Spheres of Existence. It is to 
say, Of quite to say the least, an interesting 
take on my concept of it; thus I wish to 
expand further on this dilemma that I have 
analyzed and concocted. 

Thus, the notion of Material and 
Anti-Material. 

Both of these are what constitutes a 
Material Object; these are to whole parts of 
an object existing in physical reality that are 
not separable to each other. Separate them, 


and the object loses meaning and purpose, 
its nature and Being condescend into either 
the Immaterial and/or the Hypermaterial. 

Thus, my concepts of Reality and 
Anti-Reality conclude here. 


Chapter Five 
Hyperposteriority 


Mankind has a special affinity for 
the world and of everything around himself 
ot herself, and all Totality around him that 
seeks and penetrates toward him and them. 

In this system of belief, one cannot 
reject each sphere of Human Reality in 
Totality. Lose the Immaterial, and you lose 
yourself and all semblance of recognition of 
the abstract and spiritual, thus losing your 
grasp of Being; Lose the Material, and you 
lose yourself and all the objects (as well as 
knowledge) in reality, becoming formless, 
incapable of feeling; and if you lose the 
Hypermaterial, you lose everything and 
anything in it. 

These three are what binds us 
human beings to become human in the 
world through our Consciousness, as 


defined by Frank J. Bruno in the Dictionary of 
Psychology. Mankind is not impotent to our 
situation of being-in-the-world (as described 
by Martin Heidegger) with an awareness of 
Totality itself; it is not blind, nor 
enlightened, of the Three Spheres that is 
presently characteristic of our world. 

The principle of the Iustitia Naturals 
suggests that Man is able to do good because 
he is able to reason with the world, thus Man 
has attained perfection. 

We humans have been subjected to 
this since the beginning of time. As we 
recognize the Three Spheres of Existence 
and the Six Pillars of Civilization (Religion, 
Politics and Economics, History, Language 
and Writing System, Culture, and 
Philosophy). These two things have what 
Mankind to be unique. Because of this, 
mankind is more aware of our existence in 
Totality and its characteristics; the human 


existence is slowly perfected through 
knowledge and belief. 

Perfection through Enlightenment 
and awareness of existence through the 
Pillars and Spheres is called 
Hyperposteriority. 

Mankind perfects not through 
seeking perfection, but knowing and 
believing perfection; what we are aware of 
its ‘perfection’ in the sense that new things 
(or already known things) is perfect because 
there is the world-value (the significance of 
an object in the world) in them. A rock in 
the street is perfect in itself, but perfected 
once we know more about the rock and put 
it to good and research the rock for more 
potential of usage. While it may be just a 
simple, ‘perfect’ rock in the Material World, 
and its hidden qualities are also perfect in 
the Immaterial World (thus is perfect in the 
Hypermaterial as well), it can be perfected 
even further as Mankind starts to find more 


uses for it and knowing its properties and 
nature (as well as believing in its potential). 
This is Hyperposteriority. 

And this is what we attain in the 
Enlightenment of Mankind in Totality as a 
whole. 

The Sapience of Mankind is a 
catalysts for the rise of Hyperposteriority as 
inherent into the nature of knowing Totality 
while we exist. Our awareness of the world 
had led us to the desire to know more about 
it and believe its properties about the data, 
the object in the world. The capability to 
manipulate the world is a characteristic of 
Hyperposteriority. 


Chapter Six 
The Causality of All Existence 
(Lhe Hyperpraxis) 


Here in this chapter, I provide my 
thoughts about the so-called ‘Causality of all 
Existence’, otherwise known as_ the 
Hyperpraxis. 

When there is an origin, there is 
always an origin for it. We are governed by 
the Totality around us, as I have discussed 
on Chapter 3 on this book. Science posits 
that the Totality is formed because of the 
Big Bang; while Religion posits that the 
Supreme Deity’s creation of Totality as an 
origin for the world. 

Iam not trying to prove or disprove 
their viewpoints; this is not the purpose of 
why this chapter was created. 

What if then I tell you that there is 
a Causality that is responsible for our 
existence? This causality, as here I describe, 


is far more leaning into the realm of none, 
ot neither, I shall state beforehand. 

The Causality is a direct result of 
Being, something that springs to life the 
moment it acts to it. It developed as a result 
of want, the want of Being, the want to 
make something real to be born. Be it the 
Big Bang or God Creating the Universe 
(Creationism/Intelligent Design), it cannot 
deny that it wants to be real, something to 
be there, something to have Being in it. It 
wanted to be absolute and have a form to 
express Being in within the causality. Form, 
as I have intended here, is the Form that 
governs the Idea of existing that should exist 
in our world. It is where the Three Spheres 
come into being that later will become the 
basis of our perception in our Totality, our 
perception and awareness of it through 
Hyperposteriority. 

When we begin to ‘materialize’ the 
concepts, an idea or object of that 


materialization becomes our basis for the 
formation of ideas and objects as Beings in 
the World, making it a Form, making it a 
Being in, and on, itself. 

Is it manifest, then? Yes, it is 
manifest, manifest to the Totality of 
Existence as an object that provides the 
cause and basis of our existence (thus, the 
Cause-Value Effect, but on a cosmic scale). 
It manifests slowly because it is a Thing-in- 
Itself, according to Immanuel Kant. The 
ideas and objects that are transcendent 
themselves become manifest as “Material 
Anti-Material”, as discussed in Chapter 
Four of this book. 

For Science, the Big Bang is no 
more than a manifestation of the Form or 
Material, and the Formation of Totality as 
Anti-Material. 

For Religion, God is a 
manifestation of the Real, and the creation 
of Totality as Anti-Real. 


Both scenarios are the result of 
Being wanting existence as a Form, thus 
making the manifestations of all Totality 
known and unknown, in the world as 
manifestations under the principles of the 
Thing-in-Itself. 

The want to exist by Being is a cause 
for the creation of Totality; and the creation 
of what is all existence operated under the 
fold of the Three Spheres is an effect — thus, 
the Causation of Existence, the 
Hyperpraxis. 

This is the Hypermaterial 
conclusion on the origin of our existence, 
simply because the Being wanted to be Real, 
and to be Real, one must have a Form, and 
to have a Form — 

One must manifest. 


Chapter Seven 
The Badjao concept of Ataha Kalluman 


The Badjaos do not just have a 
unique culture and religion in society. 

Surprisingly, they also have a unique 
philosophy that is untouched by Western 
scholars and Eastern worlds, presented by 
scholars all over the years. 

Thus, one of their concepts, the 
concept of the Ataha Kalluman, had 
immense impact in the development of my 
ideas and other philosophical ideas that is 
presented in this treatise. 


The Concept of the Ataha 
Kalluman (translated as Long 
Life) 


In Badjao philosophy and religion, 
it is the concept of metaphysical salvation 
concerning Life and Death. It represents 
their version of the Antithesis in Western 
Philosophy, but may also be their version of 
the dialectic. 


The source for this is in the book 
called Celebrations with the Sun: An Overview of 
Religious Phenomena among the Badjaos, by 
Bruno Bottignolo, 1995!, it states the 
folowing content: 


“It stands, first of all, for the fullness of everyday 
life: good health and satisfaction. From an 
individual perspective, this is a life that has been 
fulfilled in maturity, before death in old age. It does 
not mean a life on earth without end. Death is 
accepted. This philosophy of acceptance is encoded in 
the so-called ‘dialogue of life’, which compares 


' Bottignolo, Bruno. Celebrations with the Sun. 
Ateneo University Press, 1995. 


human life to the life of a tree. However, because 
human realities are not truly real, free from the 
experience of human limitations, Badjaos mirror an 
antithesis which is the only true life, the so-called 
‘Long Life’.” 


Thus the concept right here from 
Badjao philosophy and religion, as a part of 
their philosophical and religious prowess, 
had seeped its way towards world 
philosophy. 

And why is it so? 

Here, it represents death as natural, 
the finiteness of human life; and it affirms 
that human existence has limits. To have a 
‘Long Life’ is a fulfilled life of good health 
and satisfaction — an emphasis of the moral 
good that humans strive to be. In contrast 
to the concept of Eudaimonia proceeded by 
Aristotle, where happiness can be achieved 
through living a virtuous life in accordance 
with reason, here in the concept of the 


Ataha Kalluman however, the recognition 
of human finiteness and striving yourself to 
the fullest as a human being through being 
good to the world, is true happiness. 

Also here dictates that the 
recognition of human limitations is also the 
key to striving to or for an ideal state of 
being — the Moral Good of Mankind as a 
whole. 

That is the core beliefs of the 
concept of the Ataha Kalluman. 

Which later then begs a question: is 
there a philosophy with a near-similarity (or 
a similarity) to the concept of the Ataha 
Kalluman? 

There is, and that philosophy is 
Stoicism — with one similarity. 

Why? 

Like the idea of the Ataha 
Kalluman, Stoicism emphasizes the 
acceptance of what is outside our control 
and the pursuit of a fulfilled life of virtue 


and wisdom, rather than the pursuit of 
modern goods. 

As Stoicism is a near-similarity to 
the concept of the Ataha Kalluman for the 
reason above, there is a major flaw of 
difference between the two. Stoicism views 
death as a release from the limitations and 
pains of human existence, but to the Badjao 
perspective, it saw death as another part of 
human life that should be accepted. 

And another major difference 
between them is that Stoicism is concerned 
with living a virtuous life and achieving 
inner tranquility regardless of external 
circumstances, while the Ataha Kalluman is 
focused on a fulfilled life. 

Thus, a proof that we have our own 
indigenous philosophy (especially ethics) 
different from the others; a proof of the 
genius of  Pre-Colonial — Philippine 
Philosophy that still survives today. 


While this topic of uniqueness and 
similarity is finished (as well as expanding 
the concept), I shall take it more further to 
discuss the concept. 

Remember that in the concept of 
the Ataha Kalluman, they have their own 
concept of the Antithesis. 

What is the Antithesis? An 
antithesis refers to the contrast of 
opposition between two things, often used 
to emphasize their differences or to 
highlight their relative importance. 

‘Thus, what is the antithesis in the 
concept of Ataha Kalluman? 

The Antithesis mentioned before in 
the passage is the contrast between the 
limitations of human existence and of the 
‘Long Life’ — the perfection of human 
existence. By recognizing the reality of 
human limitation and acknowledge that 
human life is impermanent and subject to 
death. However, they also strive for an ideal 


state of existence that is characterized by 
good health, satisfaction, and the fullness of 
everyday life, hence the ‘Long Life’. 

Therefore, this ideal represents an 
antithesis or contrast to the limitations and 
impermanence of human existence, and is 
seen as a kind of spiritual aspiration that 
goes beyond the confines of human life. 

Thus, the antithesis. 

Which leads us to something 
untouched by Badjao Philosophy — the 
“revelation” of new philosophical ideas. 


Principle of the Totality of Good 


Here, we come to an interesting 
insight that humans maximize the good in 
them (see Chapter 1); thus our reality and 
everything in it is, therefore, is based on 
doing the moral good. 

All that exists today is a result of the 
good by means of moral perfection; the 


good, it seems, because of order, may result 
in the creation of Being-Dasein as an 
intrinsic whole of Totality. 

Thus, there is good in all that exists 
today, like the growth of a tree or its roots. 
The Saitan (not to be confused with Satan in 
Abrahamic Religions), therefore, is part of 
this Totality of the Good; it only governs 
reality, however. But the Umboh is the 
Totality of all) Both the Saitan and the 
Umboh will be subject to the confines of the 
Ataha Kalluman, for they are the epitome of 
the antithesis of mankind in the 
philosophical concept mentioned before. 

Then, Umboh Tuhan, as_ the 
Totality of All, creates order by the means 
of the good, which means — and proves — 
that all Totality belongs to him as the real 
governor of the universe. 

And thus, all beings are therefore, 
are under the fold of Ataha Kalluman. 


Here, the Totality of the Good is a 
great demonstration of the moral 
philosophy of the Badjaos. We proved that 
the good is born through order, or order is 
born through the good, which leads to the 
creation of Being — the Dasein as envisioned 
by Martin Heidegger — inherent in this 
philosophy overall. 

Therefore, the Ataha Kalluman 
represents the Totality of Good. 


Affirmation of the Limits of our 
Existence 


To know existence is the pillar of 
Philosophy; it is the bedrock of 
Metaphysics. Existence, therefore, is a 
concept prevalent in many societies, trying 
to know its very nature. All Philosophy 
stems and springs from it, all because of our 
inquisitive nature. Every civilization and 
evety human had the concept of existence. 


Thus, here, we shall focus on _ the 
perspective of existence. 

The philosophical idea of Ataha 
Kalluman has affirmed that exzstence is limited. 
We are therefore, by metaphysical nature, 
finite. 

What does this insight make of this? 

By affirming that life is finite, it 
therefore states that death is the end for 
reality; death is therefore, the final call for 
life — a “Long Life’, to all that exists in the 
world that is inherent in Totality. 

Can existence be limited? 

We do not know the full expanse of 
the nature of existence in Totality yet, for 
the Immaterial is shrouded in abstract 
uncertainties, but in the principle of 
Totality, what we exist as a substance of 
being can be limited. Only the parts of 
Totality can be limited, but to the whole we 
do not know, for it is the “more in the 


whole”. But, if the parts can be limited, thus 
we can assure that Totality can be limited. 

Thus, since we do not know yet that 
Totality can be limited. 

Here, since existence is finite, there 
is an insight of the ideal of the Ataha 
Kalluman regarding the existential life. 

This ideal represents an aspiration 
to live a fulfilling life before death in old age, 
rather than an attempt to achieve 
immortality or eternal life. 

Thus, life, while being finite, has a 
meaning, refuting Nihilism and other 
schools of thought related to Nihilism in the 
process. 

This strand of thought may also be 
different to Existentialism which believed 
that meaning is a product of individual 
choices or actions. 

Why is it different? 

Here, like a tree, meaning may take 
on many forms, thus offering many 


pathways to a perfect life, the Long Life. 
Here, meaning is dictated not by choice or 
action, but the goal or purpose in life as the 
basis of meaning. 

Thus, Ataha Kalluman affirms that 
life has meaning but governed by goal or 
purpose. 

And thus, we conclude that 
Existence is finite and has limits, but 
because of its limit. 

It recognizes the finitude of human 
existence is mever seen as a negative or 
limiting factor, but rather as a fundamental 
aspect of our existence in the world. It is this 
recognition that drives us to seek meaning 
and purpose in our lives, and to strive for a 
kind of fulfillment that is grounded in the 
reality of our own limitations. Thus, it is a 
recognition of the fundamental nature of 
human experience, and an invitation to live 
out lives fully within the limits of that 
experience. 


The Problem of Moral Luck 


Like all fields of study, Philosophy 
has its share of problems that are 
unsolvable. Here, philosophers are trying to 
figure out such problems using every 
intuition at their disposal. No one knows if 
those problems are possible or impossible 
to answer, but it opens up new thinking 
possibilities and may open up new 
philosophical ideas and solving 
philosophical gaps in philosophy as a whole. 

One of these problems is the 
concept of the Moral Luck. 

What then, is Moral Luck? Moral 
Luck refers to the idea that factors outside 
of our control can affect how we are judged 
for our actions. It was first conceptualized 
by Sir Bernard Arthur Owen Williams in his 


book Moral Luck: Philosophical Papers 1973- 
1980. 

Why is Moral Luck an unsolvable 
philosophical problem? It is an unsolvable 
philosophical problem because it challenges 
the traditional idea that moral responsibility 
depends solely on our own actions, and 
raises difficult questions about the role of 
luck and chance in our own judgments. It is 
still an ongoing and unsolved philosophical 
issue as of writing. While there are many — 
or have been — many attempts to address 
and understand the problem, “here is still no 
universally accepted solution or consensus among 
philosophers. 

Thus, the concept of Moral Luck. 

Which begs the question: How is 
Moral Luck related to the philosophical 
concept of the Ataha Kalluman? What 
could its implications be? 


2 Williams, Bernard. Moral Luck. Cambridge 
University Press, 1981. 


It recognizes that human existence 
is shaped by factors that are beyond an 
individual’s control. Thus, the dialogue of 
life mentioned in Bottignolo’s book; 
Umboh Tuhan, or simply Tuhan, gave us 
free will to live, thus we are in control of our 
life. However, free will is not an agent of 
moral development, but with free will, all of 
out morality is based on our factors that 
appear in the Totality -— thus, our 
environment and our existence as humans 
subject to the Being-in-the-World, as 
conceived by Martin Heidegger. 

Our Moral Luck is subject to 
Intersubjectivity, a concept by Maurice- 
Merleau Ponty that states that our 
perception and understanding of the world 
ate shaped by our telationships and 
interactions with others. 

Tuhan has control of the Totality, 
giving us free will by revealing to mankind 
that in life, there is always death, but with 


Free Will, life has meaning, but to have 
meaning, one must operate with goal or 
purpose. Because every human must have a 
goal or purpose, we human beings in the 
framework of Ataha Kalluman is subject to 
Intersectionality. When this purpose and 
goal is finished, for our entire lives are finite, 
we therefore become the Umboh-in- 
Totality: the Being-in-the-World that 
become manifested to the Totality of the 
Good. 

Because we humans are inseparable 
from the world, our ancestors — the Umboh 
— become perfected by means of giving life 
meaning through purpose, resulting in the 
Great Antithesis of Life — the Long Life: our 
existence is based on meaning, and we are the ones 
who shape meaning. All totality stems from the 
presence of mankind because of meaning, thus, life 
has meaning. 

Meaning here is subject to life. 

Thus, the question: 


How much of our moral standing is due to 

factors beyond our control? 

And thus, the answer: 

By pursuing life within the limits of 
our existence, our moral standing is based 
on interference in the world. 

Thus most of our morals is based 
on interference and intervention of 
mankind in nature. 

And here was the concept of Ataha 
Kalluman’s viewpoint to Moral Luck. 

Purpose has meaning, thus, it is 
life’s basis; thus morality. How to create 
purpose? Through mankind’s actions, 
individual or as a whole! Mankind’s 
interference in Totality results in morality. 
There is no luck, it is interference in Totality 
that creates morality in us. Thus, the 
problem of Moral Luck solved using the 
viewpoint in the lens of the Ataha 
Kalluman. 


The Conclusion: The Power of 
Philosophy 


I admit that this chapter is my 
largest piece of work I made for this book. 
The longest in the book, it seems. 

But here is the point: we see here an 
expansion of philosophical power from a 
single concept. A single concept that has 
more potential than what is on the surface, 
thus the expansion of philosophy and 
increasing awareness of our Totality. It had 
simply unraveled itself through ideas, a 
display of thinking prowess inherent in a 
sapient being as a being in Totality. 

Here demonstrates the power of 
what I call “ascending the mind”, the birth 
of awareness and ideas through the 
increased experience of reasoning and 
thinking, thus making your mind ascend to 
the level of the intellectual realm of 
perception. 


How wonderful and powerful is the 
human mind! 

To think, therefore, is to realize. 

Realize something, realize 
everything. 

Doing Philosophy gives you insight 
in everything; thus, awareness. But insight 1s 
more than awareness — it gives you power, 
the power to know and hold reality. This is 
the true, powerful nature of Philosophy. 


But this is not just the only 
realization I only have here. 

I mentioned here before that the 
Badjaos have a unique philosophy in them; 
pre-Colonial Philippine Philosophy is sadly, 
not brought more to the world spotlight of 
World Philosophy. The concept of Ataha 
Kalluman is a unique concept that should be 
researched and philosophized by future 
scholars who study the philosophy of not 
just pre-Colonial Philippines, but also the 


philosophies of various ethnic groups and 
their cultures. 

It gives me not just happiness, but 
the light that was philosophy in discovering 
forgotten ideas (and philosophy helps to 
revive or bring the spotlight of the ideas of 
other cultures) about reality and we, and I 
did a good job by simply philosophizing the 
philosophical ideas of another culture. I 
refuse to use modern Filipino Philosophy 
for this matter, but I will use Indigenous 
Filipino Philosophy when it comes to the 
philosophy of my home country, for they 
ate the irreversible gold mines of our 
philosophical prowess, of what remains of 
our unique civilizations before the Spanish 
came; before Islam came, before the 
phenomena of Indianization came to the 
islands. 

Here therefore, as a testament to 
this writing, proves that not only we have a 
complex philosophy, but also as a 


completely unique and complex indigenous 
religion. Free from other unique influences 
of Hinduism, Buddhism, Islam and of 
Christianity and the Rizalistas (as well as 
foreign teligions other than the 
aforementioned ones here), the religion of 
Dayawism > is staggeringly unique and 
diverse; because of its diversity, there are 
numerous interpretations of and to the 
Anito, which allows us to flourish and form 
our pre-Colonial Philippine Philosophy, 
especially to different Ethnosects of 
Dayawism. 


3'There are two names for Philippine Indigenous 
Religion: Anitism and Dayawism. Anitism came 
from the word ‘Anito’, which refers to the 
ancestral spirits or deities that are central to the 
Traditional Beliefs of the Philippines. Dayawism 
comes from the Ilocano word ‘Dayaw’ meaning 
honor or respect, and the Cebuano word ‘Dayaw’ 
meaning to praise. Both names are valid in the 
academic field. 


Thus, here I have offered my insight 
about the unique philosophy of pre- 
Colonial Philippines, brought to light and 
analyzed in the modern context of the 
wondrous realm known as Philosophy. 

How wondrous is our uniqueness of our 


indigenous philosophy! 


Chapter Eight 
Humankind and Rehigion 


The never-ending debate of 
Atheism and Theism. Why bother debating 
something that is intrinsic in human nature? 
The subject of religion is outright 
controversial in the modern world; the 
question of faith, belief, and theology is a 
fierce contestation of debate amongst 
academics and of scholars as well as the 
educated and aware public. 

Atheism suggests that God does not 
exist; Theism suggests that God exists. And 
these two schools had a fierce rivalry so fiery 
that it is by nature of the debate, both 
negative and positive in its outcome of 
contestation and of eternally continuous 
debate. 

Thus, the rise of a debate (although 
mature, has gone no gains in modern times, 


like a ripening fruit) that has gone nowhere; 
it bears none. 

And then, you wonder and ask: Why 
is this debate for you, unproductive? 

You see, religion is a part of human 
experience, four of which are the reasons I 
will state here: One, Religion is the proof 
that we experienced total awareness of our 
reality, the proof of sentient beings (as well 
as having the capability to understand 
abstract concepts). Two, Religion as the 
manifestation of the Being-in-the-World, 
where we humans have, or provided, a 
solution to our dependence to existence 
itself and manifesting the question “Why do 
we exist?” Three, Religion as the sign of 
human maturity through our cogitations of 
reality, the world around us, our ideals, and 
everything human in it; and lastly, Four, 
Religion is a manifestation of the immaterial 
perception, like Science as a manifestation 
of the material perception of the world. 


What can be seen can be explained, but what 
cannot be seen can be explained; thus the 
dichotomy — What can be explained is for 
Science, but what cannot be explained is for 
Religion. 

All of these reasons make the 
debate pointless in my viewpoint, especially 
when you think about it by debating the 
nature of the immaterial, it will get you 
nowhere, for you cannot exactly know the 
unseeable while perceiving the unseeable — Its 
nature, like reality, is vague. Our sense of 
knowing what is beyond our reality, cannot 
be known completely and in perfect 
condition whatsoever. 

Religion aims to know; Science aims 
to solve. 

The  unperceivable and _ the 
immaterial world is different from the 
perceivable and material world. This is the 
nature of our Totality, composing of the 
seen and unseen. 


Other than the four arguments on 
why the debate is pointless, there are also 
three reasons on why it is, therefore, 
pointless. Here are the so-called “Three 
Argumentations”: 


Religion as a form of 
Postmaterialism 


I have stated therefore that Religion 
is a form that seeks to know the Immaterial; 
thus, by definition, it does not focus on the 
Material. 

I have defined here the word 
‘Material’ in this context as the physical 
substances of matter that make up the world 
around us. 

But what happens if our physical 
reality had merged with the unseen 
immaterial reality? Thus, the notion of 
something in the object, something in the 
world (e.g. “What is beyond this book?”’) as 
a principle of study. 


Thus, we posit that Religion had 
become ‘Postmaterial’: a worldview in 
which the material has something 
immaterial in its being. Thus, the worldview 
that it prioritizes the immaterial aspects over 
material ones because of its transcendent 
qualities in the object in our reality itself, by 
nature of existence. 

Religion, therefore, aims to look 
into this transcendence of the object 
materially in order to search clues about our 
immateriality. Thus, a Postmaterialistic 
worldview of sorts in order to know our 
existence in Totality. 


The Nature of Existence 


While we are aware of the world in 
our Totality, we feel and experience our 
Totality through our faculties of sensing 
reality. Our body, the material manifestation 
of ourselves in our Totality, is responsible 


for interacting with Totality, perceiving the 
seen and the unseeable. 

Here, we then see that the nature of 
experience interfering with tangible objects 
in the Totality of the world. 

What we perceive both realms is a 
part of our experience. Our senses interfere 
with it, thus feeling both states at once very 
rately; but for the most part, the unforeseen 
part of an object is a part of the existing 
object by nature. 

By rejecting one part of the other, 
one denies the other side, the other 
component of our reality that is essential in 
understanding it, for everything in nature is 
a part of the greater whole that is our 
Totality. 

Thus, my argument that Religion is 
an agent to discover further our Totality is 
contained here. Religion enhances not just 
our human experience, but our experience 
(and knowledge) in Totality as well! 


Religion as the Embodiment of 
the Immaterial 


Unlike Science who seeks to know 
the material world by observing it, recall that 
Religion also seeks to know the immaterial 
world by observing it as well. 

Therefore, Religion is the 
embodiment of the immaterial world by 
observing it. 

Why? 

Religion perceives that there is 
something in our physical realm that cannot 
be seen or perceived by all; it cannot be seen, 
but we know it is there. 

A simple example, if you will. 

This Ballpen is here and physically 
existing, but we know there is something 
more to this Ballpen. 

Although we perceive the 
immaterial, we still do not know its nature. 


Thus, Religion aims to know the nature of 
the immaterial through Theology and the 
observance of the world. 


However, these are the three cores 
of my initial argumentation; but I felt these 
ate lackluster to provide a foundation for 
my argumentations of this discourse. 

Thus there are three more reasons, later 
became the Three Argumentative Pillars of 
Religion. There, here are the three 
arguments on the subject of Religion itself: 


Experiences and Moral 
Dimensions 


‘What does these experiences teach us about 
our moral dimensions in reality?” 


Our experiences in reality affects 
out moral perfection and action in the 
world, in our totality, as humans are 


endowed with the principle of the Being-in- 
the-World, where the projection of 
humankind is inseparable from the totality 
of our existence — the totality of all reality that 
exists in existence. Our morality is therefore 
tied to reality; we cannot escape this 
dynamic especially in the confines of our 
reality because of our interference in the 
world due to actions by humans. Morality 
adds to the cause for the existence of Being 
that would later result in the rise of the 
Totality of the Good (See Chapter Seven, 
“Principle of the Totality of Good”). 


The Clash of Two Perspectives 


‘Why do two perspectives enhance the 
experience of human nature and our 
recognition of reality?” 


Because they have different 
perspectives on the nature of law and the 


world, they have different perspectives on 
how they perceive the states of the 
Hypermaterial, their view of the ‘seen but 
unseen’. Instead of winning one side or the 
other in the argument of the existence of the 
divine and of the immaterial, they instead 
expanded the knowledge about the material 
by creating new ideas to express the 
immaterial world. Their endless debates 
made new ideas instead; thus enhancing our 
knowledge of the immaterial and indirectly 
enough, proved the existence of the 
immaterial world through human 
experience, thus proving we live in a Totality 
pet se. 

Thus religion furthers our human 
existence. 

But how does Atheism indirectly 
cause this expansion of our human 
experience in the Totality? Simple. By 
rejecting the immaterial and focusing on the 
material, here, a dialectic in Hegelian terms, 


has arisen, further expanding the experience 
of humankind in the totality. But this is not 
just the only case notable (and worthy) of 
this subject that Iam about to expand upon. 
The Material has some qualities of the 
divine, namely because it exists. Our natural 
world, therefore, is a piece of the physical 
experience of the divinity — we are divine 
because we exist; we are human beings as 
forms of the divine, as Reality-Self and Idea- 
Reality in the nature of mankind, thus the 
material is simply a manifestation of the 
immaterial, existentially divine on our own 
accord (while perceiving the immaterial). 

I do not say that the religion is a 
material creation of humanity; rather, 
religion exists because of our material 
existence, and by being aware of the world, 
we discover and perceive the immaterial, 
thus the immaterial exists — proving that we 
are a part of the Totality. 


The Death of the Argument 


‘Why does the argument for religion on both 
sides and debate unnecessary and 1s at best 
obsolete?” 


The experience of humankind in 
totality is at best, both complete and 
incomplete. All Totality is a superposition of 
both; never finite, never infinite. 

Let us assume that you are a child in 
his/her bed. Suppose that you have a 
favorite toy by your side. After using it for 
one day and be awake the next morning, 
suddenly your favorite toy was lost! And 
after a minute of scouring your room, your 
favorite toy is found, hiding under your bed. 
And then, you remember you just placed 
your favorite toy under the bed last night. 

If you did not know that was your 
favorite toy was hiding under your bed, it 
would be “hidden” from you. But once you 


look for it, it becomes part of your “world” 
— your reality, your Totality. 

This is the concept of the World 
Disclosure, one of the powerful concepts in 
Philosophy by Martin Heidegger. World 
Disclosure is the process of discovering and 
uncovering things in the world that were 
previously hidden or unknown. 

Here, in this argument, everything 
in the world, everything in our Totality, is a 
form of the World Disclosure. Some things 
about our world are revealed; but some 
parts of it are hidden. 

Science focuses on the world 
disclosure of the material world; Religion 
focuses on the world disclosure of the 
immaterial world; and Philosophy focuses 
on the world disclosure of both of them, 
sometimes tackling concepts and problems 
not found in both. 

Thus, the endless debate about 
religion is purely obsolete, for all totality 


(again, I say this) is a world disclosure, and 
we shall reveal the essence of our immaterial 
world through the lens and concept of 
Religion. 

Therefore, the argument of both 
has been invalidated is because Religion is a 
component of our unseen reality — what 
goes far beyond in reality that we may be 
aware that there is something beyond us that 
is incomprehensible but comprehensible in 
nature, thus the concepts of the Beyond-in- 
Reality and the Beyond-in-Being. 

What are then, these two concepts? 

The Beyond-in-Reality states that 
the space in reality that goes far beyond 
what we perceive, does not exist in the 
material world but can be perceived that 
there is something there; and the Beyond- 
in-Being is the nature that humans have 
their non-material Dasein that cannot be 
seen anywhere and in somewhere that is far 


from our perception of everything that we 
sense. 


Thus, Religion is a component of 
awareness of the beyond and not just a 
focus on the immaterial world, just like 
Science which is a component of awareness 
of the known and not just a focus on the 
material world. Because of this, the 
argument of both opposing worlds had 
become pointless in nature, simply because 
you cannot prove or disprove the 
immaterial, the beyond of what we can 
conceive and see. 


Chapter Nine 
The Process of Idea-Creation 
(Liminal Transcience) 


The last chapter in the journey, the 
sojourning of my philosophical ideas that 
would become a major part of my basic 
system of philosophy. Philosophy is to be 
honest, a wonderful subject, especially on 
the field of metaphysics. 

How beautiful is to know reality, 
even when we cannot perceive it. We test 
the limits of the comprehension of 
humankind, not because of illiteracy, but 
because we want to learn more about 
learning more! 

My concepts of the Cause-Value 
Effect, then the Three Spheres (first as 
Three-Body Problem), Totality, Material 
and Anti-Material, Hyperposteriority and 
the Hyperpraxis has gotten me so far; then 
my analysis of the Ataha Kalluman which, 
surprisingly, brought me more philosophical 


ideas, and my viewpoints on Humanity and 
Religion had solidified me more as my core 
of learning, the core of my philosophy as 
well. 

And here, in this chapter, is the last 
idea I will ever present as a core of my basic 
philosophical ideas in this book I have 
created. 

Here in this chapter I introduce the 
concept of the so-called Liminal Transience: 
my own opposition to the Hegelian dialectic 
as an idea. 

You see, the notion of the Dialectic 
is painfully insufficient to explain the 
ontological nature of the emergence of 
ideas, of truth. To achieve a higher state of 
truth, or where ideas come from, is not 
simply a product of the clash between 
Thesis and of the Antithesis. 

We begin with this concept and the 
explanation. First, the Idea. The Idea, also 
defined for the Idea as the Thought 


(Immaterial), the object (Material), and the 
concept (Hypermaterial). They exist by the 
principle of the Being-Form of Existence, 
its essence of purpose, to exist for humans 
to use, develop or create the idea. Thus, the 
Idea, when principles and attributes of the 
idea that makes it a core of it, is formed and 
exist in so-called ‘Liminal Transcience’, 
where and Idea is in the boundary of 
existence [the idea of Chapter Four can be 
applied here] for it is actualized and used, 
and the Idea only lasts for a definite period 
of time, so long as humanity creates the Idea 
into the world (especially ¢brough the World- 
Disclosure, according to Martin Heidegger) 
because of its usage, the action of the Idea 
is at work and in principle with the idea on 
the basis of the principle of Being-Form. 

Once it exists, the Idea may turn 
into two states: 

When an Idea is lost, it enters the 
so-called “World-Unconscious’, where all 


ideas that are existing and are eliminated by 
principle of existence, die. Truth cannot be 
extracted from this realm. 

When an Idea is found, it enters the 
so-called ‘World-Conscious’, where all ideas 
that are existing and are restored by 
principle of restoration, live. Truth can be 
extracted from this realm. 

The concepts of the World- 
Unconscious and the World-Conscious are 
called the “Two World-Fates of an Idea’, 
for an Idea can only have two states in 
Totality — namely, death (ie. obsolency, 
disproved theory, incompatibility, and other 
similar states) and life (i.e. adaptation to the 
environment, situation or both; improved 
Theory, and other similar states). 

And thus, Ideas ate based on the 
accumulation of information and the environment of 
which that idea exists, and not a ‘process of 
evolution’ as Hegel (and to an extent, Marx) 
claims to be. 


Thus, Ideas are based on the /ogic of 
the world rather than the /ogic of the circumstances 
in which an idea is formed. 

To Hegel, contradictions between 
opposing ideas will lead to the resolution 
and the emergence of ideas; but for me, 
ideas arise because of the accumulation of 
information to the environment, thus the 
information gathered results in the creation 
of principles that we will attribute to the 
idea, forming the idea by itself. This 7s how 
ideas are truly formed. 

The nature of the idea cannot be 
understated here in the field of Metaphysics, 
for the Idea is the Building block of our 
composition of the Totality. The idea is the 
foundation of the Being that would later 
cascade into the Form. 

The principle of the idea-Creation is 
a fundamental part of our Totality, and this 
Form of creation of ideas through the 
environment. 


The Philosophical Poems 


“Expositions to the mind of Joshua Rovero” 


At the end of this book, and before you 
read this part, here are some of my philosophical 
poems that represents my other concepts not included 
in this booklet and its main chapters. They provide 
a philosophical overview about my concept that 
would later be the basis of the following chapters and 
the staging point for the creation of my system or 
school of Philosophical Thought. 


Joshua Kyle T. Rovero 


“The World Soul” 


What seems to be total nothing 
Is in fact, has a great something 
Here it gives our own universe 
Everywhere it intersperses 


Then, is it one, it is many? 

Oh dear, we know nothing sadly 
Truly, there is a force beyond 
The comprehension of mankind 


Is it Finite, or Infinite? 
Questions the nihilist cynic 
All that is Totality bows 

In everything that holds being 


“A Solution to Induction” 


Induction! Humans know 

The being of feeling through things 
Reality grows to thinking 
Collective Unconscious is sharing 


Humans! Our perception 

Is based on the thing-in-itself 
We do collective inquiry 
Through seeing a posteriori 


Everyone! We know this 

Because we exist in the world 

To know and sense and accept thee 
Is this what humans are meant to be? 


“Why do we Dream?” 


The immaterial manifests 

To which reality blurs the lines 

Woe the brain, it saw something unseen 
Here be dreams, to cognition impedes 


Freud and Antiphon gave us questions 
Unsolved today, it remains as is 

Is this a given sign to mankind 

An artifact of sapience? 


Dreaming is just our abstract memory 
Manifesting as immaterial 

A sign of active memory before 

The return to Eternal Void in death 


“The Three Spheres [Poetic 
Form]” 


The Immaterial embodies 

The unseen world of Totality. 

It can never be touched, for it can 
Be felt as abstract forms manifest. 


The Material embodies 
The seen world of Totality. 
It can always be felt, for it 
Exist as physical objects. 


The Hypermaterial possesses 

The greater extremities of both worlds. 
Governing both the object and form 
All under Celestial Totality. 


These harmonious Three Spheres 
Are parts of humanity. 

Thus unified with the World 

All under Being therefore. 


“Haiku of Time” 


Each passing moment 
Rhythms felt like wavy ripples 
And drops of water 


“Haiku of Life” 


Standing on a plain 
Alive, bathed by sun and soil 
Growing like roses 


“The Great Transcience” 


Death, is only but a chapter 

To which Man cannot figure why 
Until, when the Void comes around 
And Mind, Soul, and Body are lost 


The Soul becomes primordial, 
And One into the Consciousness. 
The Soul becomes a part of Being 
In what we call the Totality. 


It became one with along with its kin 
Destined to be made anew; but no 
There is no prescience, only our 
Reemergence as Life forever 


“Philosopher-Ideology” 


A wise ruler who thinks beyond 
Shall stretch his capabilities 
Through the use of metaphysics 
And know Totality as a goal. 


Citizens shall be our thinkers 
Under the Economy of Mind; 
Benevolence shall be the law, 
Philosopher-King our vision. 


Neither merit nor honor thus, 
Ideals shall be happiness. 

This design I hath manifest, 

The creed of the Perfected State. 


“Defining the Human” 


What is a Humane 

One that knows life is a cycle. 

What is a Humane 

One that knows our world and beyond. 


What is a Human? 

One having flesh, one having soul. 
What is a Human? 

Attained Sapience as Mind wills. 


What is a Humane 

It is unfree by its Free Will. 
What is a Humane 

A Being in Totality. 


“Nature of Science” 


To know is to reveal 

Secrets of the world unchained 
Universe has secrets 

By our rational heurism 


Empirical Realism 

Is our true known nature 
Science is the key to see 
Our true reality 


The Material World 

Is full of such enigmas 

This is our goal as men 
Forms are in our golden grasp 


“Thoughts to an End” 


What binds us to Life, and to the world, 
Yet became a final causation 

To vestiges of the absolute 

To the realm of our mystical sense? 


When, I ask, does mankind truly know 
That the Living is a final end 

For our existence and our purpose 

Is to make Life used to the fullest? 


Our lives can only have true meaning 
If we all sense the end as something 
And our experience on living 

Goes to the ardorous infinite 


“Justice, a Human Essence” 


Right or Wrong, our compass throned 
Essence of Morality the sense of reality 
A higher principle intertwined with order 
To make mankind proper, stable — peace? 


What reward for the good shall take, and 
What punishment shall the evildoer want 
Justice is our catalyst for social evolution 
Gives us the sense of stability to society 


Mankind is full of moral motives 

That affects a person and society 
Justice is institutionalized as evolution 
The natural social evolution of mankind 


What dictates the moral is human 

Serves for a stable society that seeks peace 
Justice, not just a mere human invention 
But a natural evolution to our biomorality 


ABOUT THE AUTHOR 
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- Joshua Kyle T. Rovero 


I am the author of this book — 
which is my first one — is a living human 
person who wishes to contribute to the 
fields of the Humanities by expounding my 
own new Philosophy as a new way of looking 
into the world, from the perspective of my 
own new ideas. Building upon Heidegger’s 
framework and using his to create new 
interpretations of the world (for which I am 
indebted to his philosophy and metaphysics; 
and theology as well), my ideas will be a 
staple for the re-enchantment of Philosophy 
across the world. 
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